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Abstract
Artikelini bertujuanuntukmelacakdanmendeskripsikan'representasi
manifestomessianismeJavapadaranahkarya-karyas strakeraton.'Sejaksemula,
masyarakatJawa memilikiideologitentangmanifestomessianismesebagai
identitaskultural.PadaranahpolitikkerajaanJawa,sebenarnyaideologini
dianggapsebagaiwahanaorientasikosmik.SejakerakerajaanKediri,masa
kebudayaanJawa-Kuna(JawaHindu-Buddha),hinggaerakerajaanMataram,
masakebudayaanJawa-Islam;para'rakawi'dan'pujangga'telahmengadopsi,
mengembangkan,mengkristalkan,mereformulasikan,bahkantelahmerekayasa
ulangtentangepistememessianikJawamelaluiprosespengimitasiankonsep
messianismeKitab-kitabSucidariperadabanSemit(Arab)danArya(India).
Sebagaibentukmessianismehibridayangberpangkalpada'imitatioIndica-
Islamica',secaraliteralmemangdisadapdarikulturBrahmanidanIbrahimiyang
kemudianmengalamiprosesreinkamasidalamepistemeJawaberkatekstasinalar
penulis-penulisJawayangmenjadikankeratonsebagaiskriptoria.
Temuanyangberkaitandenganpengaruhkulturkeagamaanmanea
tentangmanifestomessianismeasingdalamteks-tekstertulisberbahasaJ wa,
mungkindapatdianalisismelaluikarya-karyasastrakeratonyangmenyuarakan
kronologiprofetismeJawa,sepertiKakawinBharatayudha,KakawinSutasoma,
danKitabPrimbonQuraisyAdammakna.DalamsejarahsastraJawa,karya-karya
sastrayangbersifatmessianik,yangdigubaholeh parapenuliskeraton,
kenyataannyatelahmenciptakankonsepyangtidakberbeda,meskipunmereka
menggunakanistilah-istilahreligiositasdariagamaHindu,Buddha,maupun
Islam.Istilah-istilahkeagamaanyangmelintasbatasitu difungsikanuntuk
memproklamirkanjatidir dansuperioritasMesiasJawayangtentusajaberbeda
denganmessianismemanca.Dalamkonteksini,ideologimessianistikJawadapat
diidentiflkasidandirepresentasimelaluiduahal;(1)orientasimessiansimeetnik
yangmerujukpadaparadigmaidentitaskulturalJawa,(2)orientasieskatologi
messianismeJawaIslam.
Studinibertujuanuntukmerangkaij ringintelektualkeratonsejakmasa
kebudayaanJawa Kuna hinggaJawa IslamseputarmessianismeJawa: (i)
epistemet ntanginkamasi,(ii)konsepMesiasJawayangbersifathibrida.
Keywords: Hindu,Buddha,Islam,Indic,Semitic,Brahmanic,Abrahamic,
incarnation,Javanese,messianicepisteme.
1
2A. INTRODUCTION
In theIndicstudies,manyphilologists
andtheologiansarereallyfamiliarwith the
existenceof theHinduScriptures,namelythe
Sastraswhich announceaboutthe Vedic
messianicmanifesto.TheSanskritterm,sastra
isthatwhichisassociatedwithwhatisso-called
theVedasinmanygenres.TherearetheSrutiin
fournumber(Rigveda,Yajurveda,Samaveda,
Atharvaveda,includingtheUpanishads),the
Smrti (Manava Dharmasastra,Parasara
Dharmasiistra),Itihasa(theRamayanandthe
Mahabharata), the Puranas (the most
importantof themareAgni Purana, Vayu
Purana,BrahmandaPurana,VishnuPurana,
Shiva Purana, BhavisyaPurana, Srfmad
BhagavatamPurana,etc.),theAgamasuchas
the Pancaratra to the Vaisnava, the
Pratyabhijna to the Saiva, and the
Mahanirvana-Tantrato theSaktasects,and
otherVedic writingsby all greatacaryas
(spiritualmasters).Meanwhile,they never
thinkabouttherootsof Javanesemessianic
manifestoin theJavaneseBible in theOld
JavaneseeraandtheIslamicJavaneseone.
Therefore,theresearchof theJavaneseBible,
namelythe kakawinand the kitab (serat)
nowadays,are importanto dig up andto
rediscovertheoriginof Javanesemessianic
epistemeas the tribalmassagepolitically,
socio-historicalbackgroundof the texts,a
literaryjourneyof BrahmanicandAbrahamic
storieswhichwerescripturallyinheritedfrom
Indic andSemiticideasin themind-setof
JavaneseimperialwritersintheislandofJava.
TheBibleof Java,however,occupiesa new
postin an academicmindof cross-cultural
study,especiallyforinterfaithcommunity.
ThedevelopmentofimperialJavanese
literaryworksin thehegemonyeraof foreign
religions,however,crystallizedanindifferent
messianicideainmanyvarioustextsalthough
theyuseddifferentmessianicterms.In this
context,heJavaneseBiblepointstothecoming
of the JavaneseMessiahs,especiallyPrabu
Jayabaya,thekingofKediri.
Thismessianicideaconsidersanother
importantlineof interpretationthathadbeen
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neglectedin buildinga Javanesetheology.It
approachesJavanese'sconceptof the final
Messiahasadevelopingthemeandshowshow
a propergraspof thetextualmeaningateach
stageof JavaneseBibleliteraryinspirationis
necessaryfor understandingmessianic
prophecy.Fromthebeginning,theJavanese
messianicepistemewhich referredto the
KakawinBharatayudhain theOld Javanese
Language,oneof imperialmessianicliterary
works in the era of Java-Hinduto the
completionof theKitab Primbon Quraisyn
Adammaknain theNewJavaneseLanguage,
oneof imperialmessianicliteraryworksinthe
era of Java-Islam,the comingof Prabu
Jayabaya,theJustLeaderasthetribalmessianic
figurebecamea mainissue.The Kakawin
Bharatayudha,workofHindusepisteme,the
Kakawin Sutasoma,a work of Buddhist
episteme,andotherOldJavaneseLiteraturesin
theeraofpre-Islamictimein Java,apparently,
theauthorshaveapassingoverspiritualitywith
thecoveringoforganizedreligionsofHindu&
Buddha,mainlyabouthemessianicepisteme.
Eachauthordelineatesthetextsthataredirect
messianicpropheciesand examinestheir
meaninganddevelopmentwithintheflowof
God'splan.And, the readerwill gain an
understandingofGod'sprocessforbringingthe
MessiahtotheearthofJavathroughthegolden
ageofJavanesenation,andofhisintentobring
thesafetyknowledgeoftheMessiahforjustice,
ministryandpeaceforsalvationtotheworldof
tribalideathrough im.Therefore,thistribal
massagereferstothecomingof theJavanese
Messiahperse.Then,intheeraofpost-Islamic
timein Java,oneof imperialJavaneseliterary
worksis like theKitab Primbon Quraisyn
Adammakna,theauthoralsohasapassingover
spiritualitybyusingtheVedic-Arabictermsto
explaina massage,especiallyabout the
Messianicideaandthecomingof Javanese
Messiah in theageof Kaliyuga or Jaman Akir.
To understandabouttheconceptof
hybridJavaneseMessianismin theimperial
Javaneseliterarytradition,rethinkingthe'text',
'inter-texts',and'intertextuality'areimportant.
As in all poststructuralistheory, Julia
Kristeva'swork,a Frenchsemiotician,also
demonstratesthatallsignifyingsystemsfrom
tablesettingstopoemsareconstructedbythe
mannerin which they transformearlier
signifyingsystems.AnytextorSacredTextis
'constructedof a mosaicof quotations'andis
'theabsorptionandtransformationf another
(JuliaKristeva,1980:66).Hence,forher,atext
is 'an ongoingprocessin whichthewriter
confrontstheideologicalgivensof different
cultureandsubvertsthelinguisticsignifiersin
unanticipatedways (Davis and Schleifer,
1986:273).Conceptsarenothingmorethan
words,andsignifierarewordsthatrefertoother
wordsandnevereachouttomaterialobjects
andtheirinterrelations.Ineffect,allmeaningis
textualandintertextual.Everythingwe can
knowisconstructedthroughsigns,governedby
the rules of discoursefor that area of
knowledge,andrelatedtoothertextsthrough
filiations,allusionandrepetition.In thisway,
textsaremarkedbyasurplusofmeaningwhich
resultsin differingreadingsof textsorSacred
Textswhichareformedandconductedthrough
mediatingfactorsuchasthepresentstructures
of discourse,the presentconceptsof the
discoursesstructuresofthetimeofthe'writing'
of thetexts,thetraditionsof reading,andthe
suppositionswhichthosetraditionshavemade
possible,ofthoseparticulartexts.
When atextor'sacredtext'isviewin
thisway,it subvertstheconceptofthetextas
self-sufficientand dramaticallyblurs the
outlinesof thetextanddispersesits imageof
totalityintoanbounded,illimitabletissueof
connectionsandassociations,paraphrasesand
fragments,texts,andcontexts.Thisview is
reiteratedby RolandBartheswhenheargues
that the text is 'unconsciousor automatic
quotations,givenwithoutquotations,andthe
textis alsomultidimensionalspaceinwhicha
varietyofwritings,noneofthemoriginal,blend
andclash.Thetextis tissueofquotations.The
writercanonlyintimateagesturethatisalways
interior,neveroriginal.Hisonlypoweristomix
writings,tocountertheoneswithothers,insuch
a wayasneverto reston anyoneof them
(Barthers,1981:39).
3
B. EPISTEMEOFINCARNATION:THE
OLD JAVANESEHERITAGE
In Javanesemind-set,the idea of
incarnationis a mainpoint.It refersto the
Javanesepistemeabouthowtheythinkand
howtheyspeakof theirworld.TheJavanese
messianicdeais literallyalwaysrelatedtothe
ideaofincarnation.Bothideasarerelatedtothe
conceptof salvationandthecosmicharmony,
andanincarnationideaappearsina classical
workofKediriKingdombywhichitiscalleda
famousKakawin Bharatayudha.In this
kakawin,themessianicdeaappearedintheera
of Old Javanesesocietyin pre-Majapahit
Kingdombywhichthetermnurunwasused.In
theKakawinBharatayudhaLIlA describedthat
LordVishnudescendedintheholylandofJava
via PrabuJayabaya'sbody (Wirjosuparto,
1996:179-180).
Karunnyapwa BhattaraWishnnulumihat
ri ya salahasamarikanghati.Nahanmar
mmanira nurun pitaka natha nika
tuhagannamulih praja. Nguni kyati
Bhattara Kreshnna pangaran ri sira
saphalayanjayengranna.Ndah mangke
tineher ta paduka Batthara Jayabhaya
paneggahingsarat.
WhenLordVishnuseestheisland,Hethen
merciestoit. Hefeelssosadinhisheart,so
thatwhyLordVishnuthendescendsinto
theworldtobecomeaKingin theisland,
andHerulesthekingdomperfectly.In the
ancientage,He wasformerlyknownas
BhataraKrishna,and He was beinga
winnerwhilefightingagainsttheenemyof
Bharatain thebattle.Now, His dutyis
continuedby His ExcellenceBhatara
Jayabayawhohasa famousnamein the
world.
If in theKakawinBharatayudha,
work of Hindus rakawi, Mpu Panuluh
describedtheideaofincarnationbywhichLord
VishnudescendedviaPrabuJayabayatobring
salvation,soafterthefallofKediriKingdom,
in thegoldenageof Majapahit,a Buddhist
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4rakawi, Mpu Tantularalso describedthe
incarnationideavia a holy storyof King
SutasomaintheKakawinSutasoma1.4.asan
incarnationof SriJinapati,theothertitleofthe
Buddhaperse(Santosa,1975:138-139).
Purwwaprastawaningparwwaracana
ginelarsangkaringboddhakawyalnguni
Dwapararing treat Krtayuga sirang
sarwwadharmmanggakaralt nlenhyang
Brahma Wisnwiswarasira matemah
bhupatimarttyalokalmangkepraptang
kali Sri Jinapati manurunmatyanang
kalamurkka.
First of all thestoryI composeis derived
fromthestoriesof theEnlightenedOne.In
previoustimes,in the third, second,and
first ages,theembodimentof all formsof
theDharmmawerenootherthantheGods
Brahma,Wisnu,andIswara.Theybecame
kingsin theworldof mortalmen.Butnow,
in theKali age,Sri Jinapatidescendshereto
eliminatetheevilandthewicked.
The incarnationof Buddhaas Sri
JinapatiinthebodyofKingSutasomaintheage
ofKaliyuga,wasthennarratedclearlyinother
stanza,theKakawin SutasomaIII. 1-2.
kyati Sri Sutasomanamanira de nrpati
winuwusingjagad kabehlsangkewarnna
niragawe suka nikang bhuwana
pinakamusti ning hidep.....hyang ning
kingkinangindaratsemuni rumnirawahu
tumurunsakengtawang.
It becamewell-knownandwasrepeated
amongthepeople,thathekinghadcalled
him Sutasoma/becausehe was good
looking,heboughthappinesstothepeople
who regardedhim as a divinebeing.!
Lookinglikeanincarnationof thegodof
lovejustdescendingfromthesky.
BothHindusandBuddhistJavanese
literaryworks representedthe identityof
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BhataraandSriastheSupremePersonsinthe
Old Javanese,which are dealingwith the
Bhagaviinin the Sanskritword, and both
representedthemanifestationsoftheJavanese
Divine,theAvatiirain theVedicterm.The
theoryofthedivinemanifestations(avatiira)of
VishnuorBuddhaamongmen,however,is a
particularimmanentformoftheSupremeDeity
within his non-duality,the transcendent
becomingimmanentwithinthephenomenal
whichisultimatelynototherthantheDeity.
ThedescentsoftheLordastheavatiira
are infinitein number,suchas Bhagavan
Krishna or BuddhaGautama,namelySri
Jinapatiin India (VoorIndie),andBhatara
Jayabayaor Sri Sutasomain Java (Achter
Indie).In otherwords,as theavatiiras,the
figuresof BhataraJayabayain theJavanese-
Hindusepistemeand Sri Sutasomain the
Javanese-Buddhisticonearedirectlyadopted
from Brahmanicsourcesor Indic thinking
whichsocalledtheimitatioIndica.Even,inthis
case,tosupporttheuseof avataristictitlesof
KingJayabaya,I canmentiontwoOldJavanese
inscriptionswhichwerehistoricallydiscovered
by the archeologistsin East Java, (1)
janardaniiwatiirain theHantangstone[1057
caka], (2) siiksiit Wisnwangsasatata
sakalajagatpiilaka, which means 'the
incarnationof Vishnuwhoprotectstheworld
salvation'intheTalanstone[1058caka].Based
on theseinscriptionsprovedthatJayabaya
himselfhas claimedas the incarnationof
Vishnu. The Old Javanese word
Janardaniiwatiira,is etymologicallyderived
from Janardana(theothernameof Lord
Vishnu)andiiwatiira(onewhodescends).And
other,Wisnwangsa,it is alsoetymologically
derivedfrom Wisnu(thegod of protector,
namelyLordVishnu)andangsa,manifestation
(Kartoatmodjo,1985:29-30).
Literally,theVedicinfluenceoftheOld
JavaneseMessiahs,it indicatesthatthereis an
intertextualevidencebetween'SacredText'and
'text.'Obviously,in themind-setof theOld
Javanese,BhataraJayabayahimself,is the
Krisnamurtti(incarnationof Krishna),and
BhagavanKrishnaasanincarnationofVishnu
himselfwhomcamedownmanytimesin the
earthviaavatarahasliterallybeenforetoldby
theHindus'SacredText',theBhagavad-Gita
IY.7-8.It is aconceptof avataraof Hinduism
bywhichPancamo-Veda,theothernameofthe
Bhagavad-Gitarecommendedit. Sri Krishna,
oneof Vishnuavatarassaid:
~~~~~amc:rl
~ <141(""cttl~-tt-'1I~~~II
4~"IUII~~ ~~ ~~~<1lctt..l
~~~¥¥II
yadayadahi dharmasyag/anirbhavati
Bharata/
abhyutthanamadharmasyatadatmanam
srjamyaham//
paritranaya sadhiinamwinasaya ca
duskrtam/
dharma-samsthapanarthayas mbhawami
yuge-yuge//
Whenever there is a decline of
righteousnessandriseofunrighteousness,
o Bharata[Arjuna],thenI sendforthcreate
incarnateMyself.Fortheprotectionofthe
good,forthedestructionofthewickedand
fortheestablishmentof herighteousness,I
come into being from age to age
(Prabhupada,1986:226-228).
Vishnu,forexample,hasmanyforms
of hisuniqueincarnationsa theavatara(s)to
spreadoverajusticein theworld,andatthe
sametime,tosetuportoprotectthejusticeper
sefromtheevilandthewicked.Thesedivine
manifestationsare affirmedby the Srimad
BhagavatamPurana, one of eighteen
MahapuranaofHinduism.Amazingly,thebook
alsoannouncedthatKrishna ndGautamawere
the avatara(s).Accordingto the Srfmad
BhagavatamPurana 1.1.24, Bhagavan
Gautamahimself,thesonofAnjana,borninthe
Kali-yugainBiharastheBuddhawastheninth
avatara of Vishnu after the comingof
Bhagavan Krishna. In the words of
KrishnadvipayanaVyasa (in Prabhupada,
1972:160-161),hesaid:
5
mr: cm>it-tid-\.I'l.21 -tid-ctt)~I~ ~-( iG ~IcH"I~
G11ck11:>,J1G1~(1:~cna.l'{3i~~~Q II
Tatahka/ausampravrttesammohayasura-
dvisam/ buddho namnanjana-sutah
kfkatesubhavisyati'//
Then,in thebeginningof Kali-yuga,the
Lordwill appearasLordBuddhaof the
nameof Ailjana'sson,in theprovinceof
Gaya(Bihar)will takeplaceGustfrothe
purposeofdeludingthosewhoareenvious
ofthefaithfultheist).
In thisframeofreference,aBuddhist
rakawi,namelyMpu Tantular,asa voiceof
Buddhism,however,spokeof this puranic
messianicideaintheOldJavaneseword,inthe
nameof SrI Jinapati,a JavanesePrakritterm
('JavaanschPrakrit').He alsousedotherOld
Javanesewordsmanurunand tumurunto
expresstheJavanesemessianicepistemeby
which it was a real cognatetranslationof
Sanskritwordavataraaswellasin theVedic
Sastra,such as the Bhagavad-Gita,the
Narayaniyaof the Mahabharata,and the
Harivamsa,wheresuchwordsas janman,
sambhava,srjana, and pradurbhavaare
employed(Sheridan,1986:60).The Old
JavaneseBhagavad-Gitaalsoaffirmedtheuse
of theseVedictermsin theformof theOld
Javanesewordsto expressthe conceptof
Javanesemessianicepisteme,like nurun
mangjanma.The textdescribesas follows,
'apan rumaksa sang Shadu, mwang
sumirnaning dhurjana donkwa nurun
mangjannaring bhumi,ring sayuga-yuga,
makadonri kapagehaningdharmakalinganya'
[thenI sendforthcreateincarnateMyselffor the
protectionof thegood,forthedestructionof the
wicked and for the establishmentof the
righteousness,I comeinto beingfrom ageto
age,seetheOld JavaneseBhagavad-GitaIV.8]
(Menaka, 1990:88). It indicates that the
Bhagavad-GIta and SrImad Bhiigavatam
Puranaasthe'IndianSacredTexts'ofHinduism
in the Sanskrit are the hypogramof both
kakawin(s),namelytheKakawinBharatayudha
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texts'ofVaisnavaandSaiva-Buddhasectsinthe
Old Javanese.It also indicatesthatthose
Sanskrittexts in the Vaidikabhiisa are
religiouslytransformedintomanusibhiisainto
theformoftheOldJavanesethroughtheproject
of mangjawakenByasamata(to makethe
translationsof Vyasaveda'sworks)fromthe
originalsourcesin the Sanskrit.Even, the
contextof 'VedicSastra'in VoorIndieis then
reread,reformulated,and changedinto the
'Javanesesastra'inAchterIndie.If Krishna,the
manifestationof LordVishnunurunasKing
Jayabaya,namelysiiksiitniraWisnumurtti( he
incarnationofVishnu)intheKali-yuga,soalso
Sri Jinapati,the manifestationof Buddha
manurunasKingSutasoma,namelysiiksiitnira
Buddhamurtti(theincarnationof Buddha)in
theKali-age.MpuPanuluhsaid,'ndahmangke
tineher ta paduka Bathara Jayabaya
paneggahingsarat(hisdutyis nowcontinued
byHisExcellenceBhataraJayabayawhohasa
famousnameintheworld).MpuTantularalso
said, 'mangkepraptangKali Sri Jinapati
manurunmatyanangkalamurkka(butnow,in
theKali-age,Sri Jinapatidescendshereto
eliminatetheevilandthewicked.Ifweviewthe
conceptofKali-age,acrucialpartoffourVedic
ages,in this way, it meansthatthe Indic
messianicideain theYavadvfpamland,the
well-knownislandof SanskritRamayanaof
Valmikiin India,is literallyreformulatedinto
the Javanesemessianicepistemein the
Jawadwipaland,theislandof Java.Thereare
thetitlesof Vishnuin fourVedicages.In the
Kreta-age,theDeityhasa whitecomplexion
andfourarms.IntheTreta-age,hehasacrimson
hueandappearsintheformofsacrifices.Pious
menworshipwiththeVedicformsandHari is
theembodimentof thegods.In theDvapara-
age,theLordhasadarkcomplexion,wearsthe
KaustubhagemandtheSrlvatsacurl.Men
worshipby meansof bothVedicandTantric
ritualsandseektheSupremeRealityinahuman
formwiththemarksofaking.In theKali-age,
the Vedasare neglectedand Bhagavanis
worshippedbytheTantricpracticesofchanting
andsinginghis name.EventhoughKrishna
lived in theDvapara-age,thereis a special
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blessingforthosebornin theKali-age,which
beginsat Krishna'sdeath.In the Kali-age,
peopledelightinsin(Sheridan,1986:54).
As a JavaneseMahayanaBuddhist,
knownasTantric/VajrayanaBuddhist,Mpu
Tantular'sreligiousepistemehasa connection
withaframeofreferenceofTibetanBuddhism,
in which the TantricMahayanadoctrine
respectswiththe"icons"of Brahma,Vishnu,
andShivaattheBuddhaaltar,aswellaseach
incarnations,althoughatthesametime,theicon
of Buddha becomesthe Istadevata of
Buddhists.The Buddhistsof Thailandand
Cambodialsohavethistraditiontorespectthe
Trimurtiof Hindu andplacethe imageof
Buddhaas the Istadevatafor worshipping
(Waddell,1972:12).
TheVedicterm,avatiiraintheHindus-
Sanskritor in theBuddhist-Prakrit,andthe
Hindus-Javaneseword,nurunor manurun,
tumurunin theBuddhist-Javaneseterms,are
linguisticallythe key-wordsto understand
abouthespiritofsalvationofVedicCulturein
India and Java, and how the Javanese
communityrecreatebothmessianicideaand
incarnationconceptas worldly messianic
orientationin thedomainof courtliteratures
whichreferto the frameworkof Javanese
culturalidentityin the Achter Indie, for
proclaimingtheIndic-JavaneseMessiahs.
C. THE INDIC-SEMITIC JAVANESE
MESSIANISM
Sincethebeginning,theepistemeof
incarnationi Javahascrystallizedfromtheera
ofthecomingofHinduuntilthepost-comingof
Islam,mainlyin a frameof referenceof
imperialJavanesemysticism.In otherwords,
this epistemeof incarnationrepresentsthe
modelof Javanesemessianicmanifestointwo
ages;(1)theOldJavaneseculturalera,(2)the
IslamicJavaneseculturalera.As I saidbefore,
theOld Javaneseimperialliteraryworks;the
Kakawin Bharatayudhand the Kakawin
Sutasomabeforethecomingof Islamin Java,
thecourtwriterscreatedtheIndic Javanese
manifesto.WhenthemissionofIslamcameinto
the court,theyrecreatedthe otherhybrid
Javanesemessianicepisteme,namelytheIndic-
SemiticJavanesemessianicmanifesto.Oneof
theIslamic-Javaneseimperialiteraryworks,
that is, the Kitab Primbon Quraisyn
Adammaknawhichwas appearedafterthe
islamizationi Java,describedthismessianic
ideaclearly,althoughthetextmanifestedit in
theformofvariantterms.
In theKakawinBharatayudhaandthe
KakawinSutasoma,theuseoftheOldJavanese
words,suchasnurun,manurunor tumurun,
have similar semanticswith the use of
messianic words in the Old Javanese
Bhagavad-Gita,nurunmangjanmawhichwere
literallytranslatedfromtheVedictermsofthe
Sanskrit Bhagavad-Gita,namely srjlimi
(manifest,incarnate)andsambhavlimi(I do
appear)todescribetheavatlira,theincarnation
of Godheadof Vishnu,descendsfrom the
kingdomof God for materialmanifestation.
Meanwhile,in theKitabPrimbonQuraisyn
Adammakna,namely'SeratJangkaJayabaya',
whichwasmentionedby theauthorhimself,
thismessianicdeaismanifestedinmanyNew
Javanesewords,althoughit refersto the
indifferentsemantic,suchasmangejowantah,
titising,tumitisipun,panjalmaning,manjalma,
andangrasuketc.TheseNewJavanesewords
areliterallyusedby thepujangga(imperial
author)to expressthe Javanesemessianic
manifestointheeraofIslarnicMataram,andto
proclaimthatPrabuJayabayahimself,theking
of Kediri,wastheincarnationofLordVishnu,
onewhodescendedtorulein JavaastheRatu
Adil(theJustLeader)withtheIslamicJavanese
titlepanetep anatagamaKalipatullah(one
whoruleswiththedivineLaw,theCaliphof
God)intheJamanAkir (theLastDay).In the
KitabPrimbonQuraisynAdammakna,chapter
Triwikramatext,thepujanggathensaid:
Mila kasebutakentitisingWisnu,utawi
panjabnaningWisnuingkangpungkasan,
jalaran mbotensaged nglajengaken
tumitisipunmalih,margisampunpantog.
Thereforeit ismentionedtheincarnationof
Vishnu,or the last incarnationof Vishnu,
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becauseHe couldnotcontinuethenext
manifestationagain,becausethatistheend
(Soembogo,n.t.:19).
Ing salebetingjaman Kaliyuga, Hyang
Narayan(Wisnu)angrasukwarnicemeng,
kadossampunpratelo,bilihparingsasmita
manawiisiningjagad badherisak. Risak
ing budi pamikiripun, margi tansah
miturutihardeningangkara murka.
In thedaysof Kaliyuga,HyangNarayan
(theGod Vishnu)will manifestinto a
humanwiththeblackskin,accordingtothe
prophecy,he is bringsthesignsthatthe
world will destruct.Destructioni soul,
spiritandintellectualbecausetheyalways
followthesatanicwill todestroythetruth
(Soembogo,n.t.:23).
WondenewontenipunSerat Jangka
Jayabaya, nika kaakenakenkaranganipun
Prabu Jayabaya Kedhiri, inggih
panjalmaningWisnuingkangpungkasan.
Dados namaningSerat kapendhetaken
nganggenamaningsang pengarang,
saranadipunwewahitembungJangka
sangajengingnama,dadosmungelJangka
Jayabaya.
Theexistenceof theSeratJangkaJayabaya
is thenconsideredas the work of Prabu
Jayabaya,theKing of Kediri.He is thelast
incarnationofLordVishnu.Thus,thename
of theSerat is derivedfrom the author's
namewithaddingthewordJangka in front
of the name,namely Jangka Jayabaya
(Soembogo,n.t.:18).
Dene ingkangdipun wastanijaman
Kaliyugapunikainggihjamansangsara
utawijaman Kalabendhu,inggih ugi
winastanJaman Akir (akiringjaman),
kados kawursita ing Serat Jangka
Jayabaya.
TheageofKaliyugaistheageofpassion,or
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Day,likethepropheciesintheSeratJangka
Jayabaya(Soembogo,n.t.:23)
Pamecawontenengjaman dahulu,tuwin
rawuhipunRatuAdilpaneteppanatagama
kalipatullah. Pamecanipunsang Prabu
Jayabaya ingKedhiri...RatuAdil panetep
panatagama kalipatullah, utusan kang
ngembandhawuhingAllah.
Thestoryaboutthepast,andthecorningof
theJust Leaderwhoreignswiththedivine
Law astheCaliphof God.Thatis thestory
of theLord Jayabayain Kediri...theJust
RulerwhoreignswiththedivineLaw asthe
CaliphofGod,themessengerwhoreceived
thedivinewordsof God (Soembogo,n.t.:
49)
Ifwerereadthesetexts,wecanassume
thathespiritofVedicepistemeintheeraofthe
OldJavanesecultureisstillaccepted,affinned,
andusedbythepujanggaofMataramtodeliver
theJavanesemessianicmessagein theeraof
IslamicJavaneseculture.On onehand,the
VedicepistemeintheKitabPrimbonQuraisyn
Adammakna,canbeidentifiedthroughtheuse
of New Javanesewords;suchasKaliyuga,
Narayan,Wisnu,panatagama,andprabu.
ThesewordsaretheIndicJavaneset nnswhich
arelinguisticallyadoptedfromtheSanskritand
theHindi,Kali-Yuga(theAgeof Quarreland
Hypocrisywhichbeganwhichfivethousand
yearsagoandlastsatotalof432.000years,this
ageisthefourthandfinaleraintheseriesoferas
in any Mahayuga,or cycle of creation),
Niiriiyana(thefourannedfonnofLordVishnu
whopresidesovertheVaikunthaplanets,inthe
Mahiibhiirata,Krishna is identifiedas an
incarnation of Niiriiyana), Visnu (the
Personalityof Godhead,thesecondpersonof
theHindutriad,andheisthepersonificationf
thepreservingpower),niita(thecosmicdance,
SivaNatariija,SivatheLordofDancedepicts
Sivadancingin a ringof fire,a paradoxical
rangeofmoodfromwildecstasytocontrolled
detachedmovementis expressedin thiswell-
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knownimage),iigama(a typeof post-Vedic
scripture,composedin Sanskritandmainly
concernedwithmattersofritualperfonnance),
andprabhu(Lord,Majesty).Onotherhand,the
Islamicepistemein theimperialworkcanbe
identifiedthroughtheuseoftheNewJavanese
wordstoo, suchas jaman akir, adil, and
kalipatullah,andAllah.Thesewordsarethe
SemiticJavanesetennswhicharelinguistically
adoptedfromtheArabic,zamiiniikhir(thedays
beforeHereafter),'iidil(justice),khalifatulliih
(theCaliphofGod,onewhorulesinthenameof
God),andAlliih(theOneGod).
Meanwhile,theuseof NewJavanese
wordsof theKitab,suchas manjalma,and
panjalmaning,provesthe essenceof the
spiritualideologyof thepujanggawhichis
literallyderivedfromtheVedicepisteme.These
NewJavanesemessianictennsoftheKitabcan
becomparedwiththemessianicwordsof the
SeratBagavad-Gitain the New Javanese
versiontoo,suchasmanjalmaorpanjalma,
especiallyonchapterGnyanaYogaIV.7-9.,the
textdescribesasfollows:
Saben-sabensajroning lelakon urip ing
bumiiki,angger-anggeringtepa-saliraIan
welas asih marang sapadha-padha
dilalekake,Ian tindaktanduksawenang-
wenangsaya andadra,Manira nitahake
Manira Pribadi. Perlune mbantu Ian
ngayomiingkangpadha alus-alusbudine
Ianmbrasthakangpadhaambegangkara-
murka.Murih njejekakeangger-anggering
tepa-saliraIanwelasasihingsabenjaman
Manira baliman;almaingdonyaiki.Kang
orapanglingmarangvan;almaManira Ian
ngakonikasucianManira, sawusinemahi
ajal,orabakalbalimenyangdonyamaneh,
nangingtetepmanunggalkaroManira.
Whenever there is a decline of
righteousnessandriseofunrighteousness,
thenI sendforthcreateincarnateMyselffor
the protectionof the good, for the
destructionof the wickedand for the
establishmentof herighteousness,I come
intobeingfromagetoage.Onewhoknows
thetranscendentaln tureofMyincarnation
andactivitiesdoesnot,uponleavingthe
body,takehisbirthagainin thismaterial
world, but attainsMy eternalabode
(Hudoyo,1990:65).
TheIndicJavanesemessianicepisteme
isobviouslythechainoftransmittingsystemof
various courtworksin theirhistoricalown
contexttoprovethecontinuumofthecommon
heritageof textualmonumentin cross-
linguistics, cross-cultures,and interfaith
discourses,namelyHinduism,Buddhism,and
Islam. In otherwords, differentimperial
literatureswillhavetobetakenascomponents
in a continuum with close links of
intertextuality.TheKitabPrimbonQuraisyn
AdammaknaastheIndic-SemiticJavanesetext,
is alsothemixingtextwhichderivedfromthe
hierarchicaltexts;(1) theVedictextsin the
Sanskrit,(2)theIndicJavanesetextsintheOld
Javanese,(3) theIslamictextsin theArabic.
Indeed,thistextisanIndicJavanesetextinthe
formof IslamicJavaneseversionwhichwas
rebornin theIslamicJavaneseculture.In this
context,I mayalsoassumethatthepujangga
hasrereadtheKakawinBharatayudhain the
Old Javanese,andcombinedthe textwith
Islamicsources.As the formsof imitatio
Indica-Semitica,thismessianicmanifestowas
literally adopted from Brahmanic and
Abrahamicultureswhichwereactuallyreborn
by the imperialwriter into the Javanese
episteme.In the eschatologicalsense,the
pujanggaalso indirectlyquotedthe Vedic
messianicelementsof theOld Javanesetexts.
Here,thepujanggaalsodirectlyspokeof the
OldJavaneseavatiirainothervariant.It isthat
the ancientJavanesemessianictermwhich
speaksthroughthemouthofpujangga.It isthe
knowledgeoftheoriginalsourcesthatcanalone
throwa lighton whatoftenappearsat first
obscureandmeaningless.Oneoftheprincipal
difficultiesbeforeusis toascertainwhethera
messianic idea or expressionwas the
pujangga'spiritualpropertyor adoptedand
adaptedfromtheearlierOldJavanesesources,
orborrowedITomelsewhere,whohelearntit
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andto whatextentit wasalteredto suithis
purpose.By trackingtheseNew Javanese
messianickey-wordsbacktotheOldJavanese
messianicsourcesweareableto estimateto
some xtenttheinfluenceswhichwereworking
uponthepujanggain his mission,andby
studyingthesereligioustermsin thenative
Javaneseliteraturescontemporarywithhim,we
cansometimesunderstandmoreexactlywhat
hehimselfmeansbythetermsheusesin the
KitabPrimbonQuriasynAdammakna,namely
theSeratJangkaJayabaya.Therefore,theIndic
Javaneseincarnationconcept,inthe Javanese
episteme,is neverlost,andit is reallybeinga
centerof spiritualknowledgeof Javanese
mysticismcontinuously.By transformingthe
Easternforeignidea of Hinduisminto a
Javanesemysticism,especiallyaboutthe
futuristicfiguresof JavaneseMessiahs,the
imperialwritersenrichedtheworld-viewof
Javanesehybridmysticism.
D. CONCLUSION
Basedon thedescriptionaboutthe
Javanesemessianicepistemeandthefamous
tribalfigureofJavaneseMessiah,I finallyhave
aconclusionasfollows:
1. TheinfluenceofVedasisthefundamental
ideaof theJavanesemessianicmanifesto,
namelythe avataricepisteme.In the
history,this avataricepistemealways
appearsinthecourtworksoftwoJavanese
cultures;(i) theIndicJavanesemessianic
ideain theOld JavaneseCulture,(ii) the
Indic-SemiticJavanesemessianicideain
theIslamicJavaneseCulture.
2. In theBibleof Java,therootsof Vedic
epistemeas an expressionof tribal
messianicideologyin the mind-setof
imperialiterarywritersis mostdeepest,
even,moststrongestthanthe rootsof
Islamicepisteme.
3. Linguistically,therearemanyJavanese
messianictermstoannouncetheidentityof
theJavaneseMessiah;(i)nurun,manurun,
tumurun,turunmangjanmain the Old
Javanesewords,(ii) manjalma,panjalma,
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panjalmaning,tumilising,etc.,in theNew
Javanesewords.In fact, thesewords
expressthesameideain bothworks,the
kakawinof rakawi,andthekilabor the
serat of pujangga; and the use of
philologicalstudyabouttheoriginsand
developmentof Javanesemessianicterms
in theJavaneseliteraturesi awayoutto
understandthefamousJavaneseMessiah,
PrabuJayainthemind-setofJavanesemen.
Thus,inthiscontext,hetextofpujanggais
a mosaic of quotations, indeed,
unconsciousorautomaticquotations,given
withoutquotations.
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